To edúcate for an integral ecology. 1

The common house as a gift and task.

An education for the integral education
Paloma Fernández de la Hoz rsc
Everyone in this meeting share the determination for a quality education that helps young people nowadays to live fully in the world they belong to. And you do that every day in the schools within the pedagogic tradition of the Society of the Sacred Heart..

Because of that, it makes sense to stop and reconsider some basic questions to guide our doing:
1. How is the world in which we and   young people live? (Social and global environment).

 2. What does the Church say to us? (Advice for our educational task).

 3. What do we understand for "quality education "? (Our objectives).

 I am going to dedicate this conference to introduce the encyclical Laudato Si ' in its essential features.

 Later I would like to emphasize some basic aspects of the education as the Pope sees them, because in Laudato Si, Education  is shown as an essential element of personal and social transformation.

1 _An  encyclical for a global world

1.1 Confronted with limits

In June, 2015, the Pope Francisco surprised with his second encyclical not for its publication in itself, but especially for its content. The document, which was supposed to be   an "eco-encyclical"" -was looked forward to, inside and outside the Church. The above mentioned expectation is understood if we stop to consider our social context

Along the 20th century the old myth of the constant progress has been eroding progressively. The belief in a  better future breaks. Accredited experts and international institutions advice of different global risks. The real results of the Conference of Paris (November, 2015), the war of Syria and so called " crisis of the refugees ", the recent terrorist attacks in Barcelona and London – just to give a few  examples - are phenomena of increasing interrelationship which international transcendency turns out to be increasingly evident. At the same time they are too complex and abstract questions for many people: the roots of these processes are difficult to see and because of it they grow too often in the shade of the public attention. One thing is clear: we are facing an open future and our task is to help shape it. The way we do it, will depend on how will we understand development.

In this context Laudato Si is born  '. The document is much more than an “ecological encyclical ". It is a global document in which the Pope raises a vision the world today from the faith of the Church. This global perspective implies the constant relation between social and ecological questions and also the treatment of many diverse matters that, nevertheless, are constant interlaced.

Everything is interconnected, and genuine care for our own lives and our relationships with nature is inseparable from fraternity, justice and faithfulness to others.” (LS 70) SI

 Like His predecessors, Francisco urges us to think thoroughly about our concept of "progress", to analize the model of growth internalized from its real effects. The encyclical is an opened, definite, sharp document in his critiques and rich in specific proposals. (Important)

 From a Christian unequivocal identity, Francisco offers a dialogue opened to all without exclusion about development  processes that affect the whole humanity, though in a different way. In this detail we are touching the doctrine of the differentiated responsibility, which is a key point of the social Christian ethics. (LS 52, 170)

The orientation to the praxis is essential for the Pope..He stated clearly in  Evangelii Gaudium  the small consideration that  these sterile debates that collaborate to make   comfortable passiveness deserve.. The own encyclical has to be understood as a political message with a view to the Conference of Paris (November, 2015).

 The document presents a great internal coherence: the angular stone is the faith. Francisco summarizes the theology of the creation and the spirituality that he owns. On this faith is based on a diagnosis on the world today(paradigm tecnocrático/technocratic paradigm / is based technocratic paradigm) and, as response to the same one, the pope shows an alternative vision of development, from which, the education is an essential element.

Cuadro de paradignma tecnocratico

a)_Faith : Mystics and pilgrims

In the encyclical the theology is strongly tied to the spirituality because the faith is not understood as the mere one "to believe in ", but, first of all, since one  to entrust to ". In fact, in this encyclical we find again and again references to the mystic experience of the Church, and also of other Christian confessions and religions.

It is about a spirituality that:“

A spirituality that encourage us necessarily to the question about others and also to the responsibility for the creation:

“Living our vocation to be protectors of God’s handiwork is essential to a life of virtue; it is not an optional or a secondary aspect of our Christian experience.” (LS 217)  
But where does this responsibility sprout from? Laudato's angular stone is ' the theology of the creation  Francisco gathers here the most radical current of the Church, the Franciscan tradition, in which the human being is not seen in the first term as " faithful administrator " of the created goods, but, first of all, as creature with other creatures. From this perspective, the world is perceived as a common home,

It is a question of a spirituality that come sout of the conscience of the relation between the Creator and his creatures. This conscience is, on one hand, unspeakable source of pleasure and peace, and, on the other hand, it is moved by all created and so,, if it is authentic, calls us  to the attention and  the care of the others, particularly of the poorest, and also of other beings and Nature

.Francisco presents this Franciscan spirituality in a very visible and pedagogic way, proposing as example for the Christians today a "mystic and a pilgrim ", Francisco says is
Very important“
I believe that Saint Francis is the example par excellence of care for the vulnerable and of an integral ecology lived out joyfully and authentically. … He was particularly concerned for God’s creation and for the poor and outcast. He loved, and was deeply loved for his joy, his generous self-giving, his openheartedness. He was a mystic and a pilgrim who lived in simplicity and in wonderful harmony with God, with others, with nature and with himself. He shows us just how inseparable the bond is between concern for nature, justice for the poor, commitment to society, and interior peace.” (LS 10)

The figure of the pilgrim is mentioned only in this passage of the encyclical, but the whole text will be referring to it   as the Christian model of life. A pilgrim is someone who is and is conscious of his way. The baggage is light because the goal is the essential thing, and this one is happening in the way of crossing the spans of every day with the companions (companions, compagnons).

The "common home " (common home / maison commune) is composed by everything that exists: inert materal and all the living creatures, interrelated and interdependent . The "common home ", therefore, is not only the blue planet, but the cosmos. It is also the living space of the humanity, which they all share and support them. This living space is not  property of the human beings nor is only for the usufruct of these. Every single human has its place and a sense further than its use that we must not ignore.

 b) Diagnose

This " common home " is being plundered today more than ever and is standing a unique and complex ecological crisis that can bring fatal consequences for and sinks its roots in human deficiencies .Only if this madness is stopped , and the humanity joins together  to make possible an integral and sustainable development, we  can make possible a future in peace and a real development.

 SI

We are faced not with two separate crises, one environmental and the other social, but rather with one complex crisis which is both social and environmental. Strategies for a solution demand an integrated approach to combating poverty, restoring dignity to the excluded, and at the same time protecting nature. (LS 139)”

The climate is a common good of all and for all. It constitutes an extremely complex system on which there depend many conditions of possibility of the human life. Today the climate is submitted to alarming processes (LS 23) and the human responsibility is unquestionable in the climate change. "

 Everything is joined: The social and ecological questions are, in fact, inseparable, turning out to be impossible and risky to try to separate  those problems, because both are intimately related, though one does not want to see this relation or it  is ignored that the poorest and the own land are the most  helpless before a wild and irrational exploitation. Here the Pope is very clear and mentions, for example, the oblivion of the refugees, the pollution of seas and privatization of the water,, the suffocating  privatisation  of urban opened spaces. (LS 25-30)

The root of these disasters is of moral character. The violence that nests in the human heart has been weaving with the time production models exploitation and growth who favor a few ones turning out to be harmful for the humanity as a whole and threatening the ecological balance. The internal logic of these models is the "technocratic paradigm ", whose features  are:

· It is a question of a paradigm, that is to say, of an ideology or way of approaching the reality that is accepted without questioning and whose logic tends to be applied to other vital areas.

· It is tecnocrático: the problem is not the technology as such, but his indiscriminate, not sufficiently discerned use and always to the service of economic, powerful and private interests.

3  This paradigm is unidimensional because it is born  from a way of understanding the science that divides the reality in subject (allegedly neutral possessor) and objects (operable and cosificables)
To know is understood as method of possession, power and transformation of the material and of others.

4  In the technocratic paradigm, nature is not understood as a limit to consider, but to control. Sciencia est potentia! It is the illusional premise of that "everything what can be done, must be done."

5 For these reasons the linear thought is promoted, hardly perceiving   the need of other ways  of thinking that help to see situations from different perspectives. In the practice, the progressive specialization drives to a fragmentation of knowledge

 6 On the other hand, the systematic application of the technologies provokes a temporary increasing acceleration in the material changes. Howeve , the time of the human psyche goes slower, and that of the processes in the nature even more.

 These temporary dissymmetries ("rapidación" / "rapidification" / "rapidité") are a source of many conflicts in the daily life.

· In the practice, the technocratic paradigm is translated in the " throwaway culture  " (" throwaway culture " / " culture du déchet ") (LS 16) of the poorest and of the weak people  in our  developed societies: those unable to work (not qualified, unemployed), of consumerism (poor people) or of enjoyment (elders, ill people). To all of them the social majority usually  react with a " global indiference meanwhile an obssessive consumerism is making our society fall asleep".
c) Visión: An integral ecology (integral ecology / ecologie integrate him)

 An alternative … The concept of "integral ecology " summarizes the alternative to the technocratic paradigm that Francisco proposes us.

But what is a "integral ecology "?

 The Church defends an integral conception of the human development: That development is " for the whole man and for all the human beings ". This concept cannot be devalued or ridiculed today as a product of the "buenismo" (social naiveté / naivité sociale), because it comes directly from the Christian faith. It is a doctrine to harmonize with all the Popes.  What Francisco has made , is to go one step further: a human integral development cannot be carried out neglecting " the common house " and because of it  drives to an integral ecology. …

 Politics …

The integral ecology is an option of political life. If really we state that "everything is joined ", it consists of being discovering the interrelationships between the different ecosystems and social human areas, in order to harmonize  them, making possible a fair and sustainable development for all. …

 and morality
 The integral ecology is an option of moral life based on unrefutable principles which are, once again the classic ones of the social doctrine of the Church and start from the assumption of the human dignity without arguments not even exceptions: (LS 93)

 The universal destination of the goods is based on this assumption (common destination of goods / destination universelle des biens), as the common good. And the principle of common possession.

Francisco's personal contribution consists of applying it systematically to specific situations, for example as a criteria  of  evaluation of professions and activities, (such as civil associations, scientists, consumers, businessmen, journalists, politicians), and in remembering that it  also includes the future generations.

 Prefernt Option for the poor

The preferential option of the Church for the poorest is, in the today world, the "logical and unavoidable consequence" of the beginning of the common good. (LS 158)

It tries to eradicate the poverty to make possible a life in dignity and an integral growth for all. Therefore, the "neighbor" refers not only to friends and acquaintances, neither fellow-citizens of the own country, but to the whole humanity, very particularly to those whose integral development is threatened.

However, this logic will never appear in mere abstract speculations.

“We incarnate the duty of hearing the cry of the poor when we are deeply moved by the suffering of others.” (EG 193)

PAUSA -BREAKTIME

 2) Paths  in  Education

 The concept of education that Francisco offers goes beyond education and formation ( training), though it includes them. The lines of orientation and action that the Pope offers answer to both essential strong ideas of the encyclical.

 There is in Laudato i ' a movement "of inside out ", that is to say, a call to the interior growth like persons. Francisco sees this interior growth in the education and in the experience of an ecological spirituality.
 There is an invitation to transform the social reality looking at her, from bottom to top, that is to say, from the perspective of the common good and of the poorest. This invitation crystallizes in what Francisco calls "social dialogue"

1.- Educating is to educate ourselves

Educating is in itself in essence, the process to help ourselves grow as a person. Here we are all apprentices because   neither are we are born mature nor even perfect. Because of it, it is important to understand that the essential aim of education is coexistence (Living together) and that we all learn from each other. It is obvious that in the school there is a generational gap between pupils and educators. It means that the educators must never forget his adults' role. To learn from each other does not mean to disguise us of what we are not (for example, "colleagues" of the pupils) nor to give up our specific responsibilities. But it implies  to assume  our task very conscious of our limits (humility) and very opened to learning from everyone . Even from the least brilliant, of less witty or from those whom we do not have a spontaneous empathy. 
To respect the other one is something more than to allow him to take part or to disagree. It is to go towards him with an open attitude of listening  to  his needs, in his emotions, in his limit and in his achievements, convinced that a we always have something  to learn from him.

 "cunning as snakes  and yet innocent as  as doves " (Mt 10,16) 
It is not necessary to be ingenuous. There are situations in life in which some people or groups play unfair, try to manipulate others. Nothing farther from peace that an irennicisim (wrong pacifism??/faux pacifisme) going along with the strongest. Because of this it is important to face these situations without eluding the confrontations - daily, social and political they might bring.

But always being respectful, not to use the same weapons of those who manipulate or put you down

To learn to respect the weakest and the poorest needs  proximity and  a very observant eye. First because, for the Christian faith, the poor are the privileged receivers of the gospel (EG 48, 201) and possess an inalienable dignity.

And   second, because from a distance, others fade away,, they turn out to be incomprehensible. The one who contemplates in cold how others cannot live as persons, will look at them listlessly and will act with passiveness. And this lack of empathy favors the manipulation, the social exclusion and even the deformation of the weakest, turned into scapegoats of foreign faults. It is a task of a Christian school to put the pupils in situations that help them to learn these different forms of respect towards the others.

2.-   To Educate the heart

An authentic education is that which helps people to know and transform his heart. In the Bible, the heart is the gravitational center of the human being, the pot where emotions meet needs, experiences, convictions … where is shaped the most personal criteria of his life and his acts. Educating is helping ourselves to know our own heart. And that is why it is important to develop a pedagogy through which we learn to identify our emotions and know where our criteria comes from. The faster social change takes place, the more necessary it turns this task of learning into how to be in tune with how we feel and thinks. How to be socially relevant. But they are primary and complex, constructive and destructive. Because of it, it is important to learn to feel and be aware of our emotions.

 „We have entered an age of insecurity—economic insecurity, physical insecurity, political insecurity. The fact that we are largely unaware of this is small comfort: few in 1914 predicted the utter collapse of their world and the economic and political catastrophes that followed. Insecurity breeds fear. And fear—fear of change, fear of decline, fear of strangers and an unfamiliar world—is corroding the trust and interdependence on which civil societies rest.“. Judt, Tony (2010)

Therefore, ideas, concepts, attitudes and principles are much more than mere rational processes. All of them crystallize together with body perceptions, personal experiences, memories and social factors.. The emotions are the most valuable source of knowledge and communication. But if we don´t become aware, if they do not turn into  feelings, they can turn into mental stowaways who guide our thoughts to  and make and  open channels of manipulation without being really aware of that at . And so it is educational and politically relevant to learn to know our interior. The integration of feeling and thinking has not only been productive in the human evolution. It is also the only one way that enable us to sharpen our perception of the environment and to grow in a sense of brotherhood.

 A Christian education - or, if you prefer - humanist and solidarity - helps not only to know, but also to transform your own heart. The education focused in the heart, is not an intimate escape , rather the opposite of the " globalization of the indifference ". Francisco insists on it repeating Juan Paul II words: "The authentic human development possesses a moral character. "

 “Every effort to protect and improve our world entails profound changes in “lifestyles, models of production and consumption, and the established structures of power which today govern societies” (LS 5)

But   history shows us that the structural changes are unworthy when they are not internalized. Only the one who matures and transforms himself,  learning to respect others and to nature is ready to collaborate and transform the world.

To act consciously, open to others and respectful of "the common home"  is something either you can learn or not . Nobody is born knowing things or with moral innate qualities. The aptitudes of moral character, like the cognitive ones, have to be exercised, trained everyday. That is why the Pope and also other not religious authors launch the question of the virtues (areté, aptitude) in education.
 Coherence in acting is a very worthy process. And it is exactly for this reason that it does not work as imperatives. "Nobody has (to (do) anything ", states a classic German, reminding us the importance of the affection and the personal ties. The most important attitudes are learned contagiously and by imitation. From here the great value of the "education between lines ". As educators not only do we transmit knowledge, but,  also, basic attitudes about our how we understand and live life..

3 _Educating the temporary  in the middle of " rapidación ("rapidification" / rapidité ")

 Our pupils are growing in a time that puts specific serious impediments on his personal maturity: the phenomena of the technocratic paradigm and the rapidación that are in the root of the global current crisis.

Time is an extraordinarily complex phenomenon. For its physical dimension, we measure it and we already think that we  possess it. But we don’t have time. We are time! The time is also a living duration, a dimension of the human life not only historical but also personal: And not only biological time – growth phases, declining existence - but also psychic.

This means that the rhythm of experiences, the possibility of integrating and generating them, is a key factor of personal maturity

 The experience and integrating it, is what allows us to understand who we are and what happens around us, and these two processes are the ones which can assure us a reasonable dose of safety to act consequently.

Only three examples:

 It is not strange that, in speed up societies like ours, very well-known experts warn us of new forms of discomfort... just to mention only three examples:

Very important

1. The question about the identity (personal and collective) intensifies, because the social processes become too complex for many individuals, and that generates a disorientation that can lead in simplistic positions or in passiveness;

2 .New pathologies arise, for example, the school bullying;

3 .Think also about everything that is changing and will change in the next years, for example, from daily phenomena as the social networks to processes as the crisis of Near East, the introduction of the industry 4.0., or the challenges of the transhumanism;

Before all these phenomena we can take comfort thinking that the new generations adapt themselves easily. But the sociology of the youth prevents us against this illusion: if something is clear, it is that the situation of the young people in the same country is very heterogeneous. Consequently, we have to ask ourselves what pedagogic strategies can help the students "to "slow down" his life in the context of an exponential speed up of the material changes. How can we help to generate interior calmness, avoiding the "cocooning" and allowing that life of our near and far environment "rings in our interior?

To this extent, it is good to remember the importance that Francisco gives to spirituality and to the aesthetics. Francisco reminds us of the transforming power of beauty and the importance of being able to see it...Obviously, he does not refer to instrumentalized beauty (works of art like goods, commercial brands like signs of social status). What he reminds us, is the importance of learning to spend time in the beautiful things present in the nature, and also in technological human products. (103) The beauty humanizes us, because it captures us and helps us to go out of ourselves overcoming the “utilitarian pragmatism” (215). Because it is free, it generates freedom? It opens us to the brotherhood and the Creator (11, 12). This beauty has also a political dimension:

 Nothing more harmonious than to be able to contemplate peoples welfare as well as the beings in the “common home". (45, 150)

 4_Teaching to think: Realities are more important than ideas.
 “The great majority of the educators wants to do his work well and they show interest in the children and the young   they work with. But in such a competitive and changeable world like ours, in which the working experience is the key for the social insertion of the individuals, we are taking the risk of devaluating the educational quality reducing it only to training for work. The school has different functions. And it is so difficult and very important to guard over the balance of them. That is why it is so important to evaluate our real aims. Francisco offers us this criterion of action: " The reality is surpasses the idea ". A knowledge which destroys life is useless.

Teaching to think "You Think whatever you want, but think it!” SAVATER

 A school must not accept with no critics the current climate of the "post truth" (post-truth / post-vérité), but to help the pupils to differentiate clearly between such different phenomena such as facts and states of mind, suppositions, or theories. The word post-truth has been known in the area of the politics and promotes confusion and social cynicism. But its roots are deeper and sprouts of a narcissistic understanding of the individual, who puts himself as a touchstone of the reality. This trend is dehumanizing because it produces unthinking people and promotes social injustices, on having opened the door for ideologies and paradigms.

The right to the free expression must not get confused with a free rein to say stupid things. Thinking is a privilege of wealthy people, but it has been always a work that needs effort. To learn to differ between feelings and ideas, to identify realities, to chain arguments and also to learn to identify the own interests and not to disguise them without reason of objective thesis … All this needs learning. And it is a question of a very honest learning because it enables us to see clearer and to act better.

Knowledge is not wisdom

 The human being is a social animal, because of it, it is very normal that we all tend to identify spontaneously with the most immediate social atmosphere. But this atmosphere does not always promote the respect to others and the brotherhood. Because of it Francisco warns us against the paradigmatic thinking, that is to say, against explanatory theories which central core is accepted without questioning and whose logic tends to move to all the vital areas. Teaching to think is an urgent task of any education and, very particularly of the school. Francisco thinks about a wise thought - is to say, deeply-, integrated - able of approaching complex problems without making them simple - and directed to the common good. Here also the “proof of the pudding is the eating”: The knowledge that matters is the one that looks after the common home and helps everyone’s development.

Knowledge as a service  

There are two current trends that make this task difficult: on one hand, the manipulation of knowledge, turned into a power weapon, and on the other hand, the validity of linear thought inherited from the cultural European tradition. There is no technology without science and there is no science without knowledge. This way we have been diverting in the European tradition of one to knowledge- wisdom (to know how to live) to an instrumental knowledge.

 In the social order, the consequence of this attitude has been the transformation of the formation in a goods within reach of those who can afford it.

In the socio-economic matter, technology has turned into the engine of a unilateral development. The relevant things are financed according to the production of private benefits.

These trends have caused a marked specialization whose major risk is the contempt of certain disciplines (humanities, ethics) and the loss of the overall view of the human and ecological problems (110, 141).

 The interdisciplinary, the aptitude to attack complex problems from different perspectives and experiences becomes decisive today, if we do not want to aggravate delicate situations with counter-productive answers: “The whole is more than the sum of its parts" (141)

Inner silence
This strictly mercantile way of understanding the development has also favoured an informative hypertrophy. However, the information does not necessarily generate formation. It can even block it, when the balance between the received and the aptitude to assimilate it is broken. It is a question of a social "noise" that produces "mental pollution ", and whose fruits are disorientation and drowning in "artificial emotions ", from which the reality of the others is hardly perceived. (47, 225)

 Opposite to this social "noise", the school can offer spaces of calm in which the pupils learn to evaluate information, to compare facts, to make up their personal opinions, to debate them with others. This one is the way to live with your own criteria. "

At heart, the ethics in the deep and significant sense of the term, is a reflection each one has to do to be free. .Only in our freedom we can really live with others.

Complex thought

 As Europeans, we are inheritors of an intellectual positivist tradition and of linear thought. But the more we know of  nature and also of ourselves the better we see  the importance of enriching our contact with the reality with different ways of thinking, as the relational thought, or the systemic thought , especially in times in which on having won in technological potential, it is important to foresee the possible consequences of human interventions. Because of that, it is important that the pupils get used to developing the capacity of relationships, to see /watch situations from different perspectives, to exchanging and working cooperatively.

Come to this point it is advisable to differentiate between partial solutions and specific solutions.

Our doing and our personal interventions will always be limited, but they have to be inserted in integral answers that try desperately to consider the complexity of reality, bearing in mind interrelations and foreseeing possible retroactive effects, also in other foreign areas not involved in our real doing.
5_Educating for a new way of life:
 “Everything is more than the part”
It is not a question of proclaiming only values but to help the students discover ways of shaping the daily reality according to the ideal of the integral ecology. "

“Anyone who is trustworthy in little things is trustworthy in great” And not the other way round

.Francisco puts as an example of life the "small way” of Teresa de Lisieux (230) because love is always very particular... Behind many political crises that we are suffering in Europe there is an increasing restlessness before big empty words.

Francisco reminds us that nothing changes if we do not change. He invites us to think seriously about a development model that is worth wishing for and living and encourages us to undertake it already in our daily life within a culture of moderation and of humility.

 The culture of moderation “consists in saying No to a destructive consumerism, in learning to say "STOP" to an abusive consumerism. Therefore: Saying no with no reason does not motivate anybody. We come to moderation   when we discover its social and ecological dimension, that is to say, when we see, that with little habits we are promoting the excessive wealth of other people and the existence of other species. We come to moderation when we discover other ways of being happy which are neither bought nor sold.

The Pope mentions in this context the experiences of community life.  So it is important to educate in the community, to promote all kinds of work, sport, celebration in groups.

 The humility that Francisco mentions again and again does not have anything to do with false modesty or “fishing for compliments ".

 Humility (humilité, humility) comes from humus, the earth. "We forget that we themselves are Earth ", "We have forgotten that we ourselves are dust of the earth.”.” (LS 2)

 To remember that we are part of the earth is to learn to accept our limits, is to understand that together with our right to live is the other’s right and other’s ways of living. The authentic humility is to understand that life is more important than our individual existence.

 6_To prepare for the social dialogue “Unity is better than the conflict”
 These changes in our lifestyle are essential but not enough. It is not possible to reduce Laudato's message' to mere changes in our private life’.

 This would be to reduce "integral ecology” to mere cosmetics.
The care of the common home is a task for everybody and claims the socio-political commitment of all. We must be courageous and honest to question the models of development, production and consumption "that are feeding the global crisis”. In addition we have to respond to social problems with community networks.
This task “will make such tremendous demands of man that he could never achieve it by individual initiative or even by the united effort of men bred in an individualistic way. The work of dominating the world calls for a union of skills and a unity of achievement that can only grow from quite a different attitude”. (LS 219)

Social dialogue is, together with the education, the basic way to build the peace: every ecological or social question, every conflict of interests need a clean exchange of the perspectives and experiences of all the implied ones, in order to reach common solutions avoiding the victory of private interests sometimes in disguise. 

Because of it, it is so important that social dialogue is opened. The opposite is the falsification of the dialogue, the dark processes in which the weakest are deprived of information and of possibilities of action.

 Francisco criticizes again and again the private interests of the most powerful and sees in the above mentioned interests an essential factor of deterioration of the common home: they have led to a wrong use of technology, worsen the living conditions of the poorest, steal essential information for the formation of public opinion, force wrong political decisions and sooner or later they create corruption, damaging democratic life.

On the other hand, the processes of social opened dialogue are those that make possible a transparent communication between the implied ones and promote the participation and co-responsibility of all.

 What can the school provide to the pupils in an increasingly plural world which is full of hard realities?

 Certainly, the aptitude to lead the dialogue. A dialogue that goes slightly beyond a mere theoretical debate, which teaches respect for others, which prepares also for the disagreement and conflict.

 The Christian Churches of Austria expressed it strongly in this joint Social letter of 2003:

“A modern, democratic, complex and rapidly changing society needs self-confident, critical and responsible citizens who can also orientate themselves when the surrounding world is unclear. They need to be capable of monitoring major changes in society, of taking a stand and of voluntarily taking on responsibility within society. Freedom and taking responsibility for one another are concepts belonging to the fundamental Christian legacy.”
(The Social Mission Statement of the Ecumenical Council of Churches in Austria, 2003, 17)

 In the end facts are what matters. That is to say, the processes in favour of the common home and of the common good that we help to make possible, or not (Mt 25, 31-46).:

“An authentic humanity, calling for a new synthesis, seems to dwell in the midst of our technological culture, almost unnoticed, like a mist seeping gently beneath a closed door. Will the promise last, in spite of everything, with all that is authentic rising up in stubborn resistance? (LS 112)

NOTAS

1 “Everything is interconnected, and genuine care for our own lives and our relationships with nature is

inseparable from fraternity, justice and faithfulness to others.” (LS 70)

“Tout est lié, et la protection authentique de notre propre vie comme de nos relations avec la nature est

inséparable de la fraternité, de la justice ainsi que de la fidélité aux autres.” (LS 70)

2 En este pormenor estamos tocando la doctrina de la responsabilidad diferenciada, que es un punto

clave de la ética social cristiana. (LS 52, 170)

3 Papa Francisco: Documento apostólico Evangelii Gaudium (2013), 201. Ver también LS 19.

4 “the life of the spirit is not dissociated from the body or from nature or from worldly realities, but lived in and

with them, in communion with all that surrounds us.”(LS 216)

“… n’est déconnectée ni de notre propre corps, ni de la nature, ni des réalités de ce monde ; la spiritualité se vit

plutôt avec celles-ci et en elles, en communion avec tout ce qui nous entoure.(LS 216)

5 LS 217. Ver también 66, 231, y 240.

“Living our vocation to be protectors of God’s handiwork is essential to a life of virtue; it is not an optional or a

secondary aspect of our Christian experience.” (LS 217)

„Vivre la vocation de protecteurs de l’oeuvre de Dieu est une part essentielle d’une existence vertueuse ; cela

n’est pas quelque chose d’optionnel ni un aspect secondaire dans l’expérience chrétienne.” (LS 217)

6 “I believe that Saint Francis is the example par excellence of care for the vulnerable and of an integral ecology

lived out joyfully and authentically. … He was particularly concerned for God’s creation and for the poor and
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